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Discourses in and ahout
Clayoquot Sound

A First Nations Perspective

Urnaek of Ahousuhit (E. Richard Atleo)

Among. uadatmnaﬂy orienited Nuu-chah-nali, discousses sbout begin-
nings and about the nature of all mlatmnsmp:s are heard fmm the time of 2
_ persz)n’s ]msh These discoarsas expiam, mmmg mhm‘ thgs, Lhr: amﬁm ﬂf.

S;_mnd

The following Is one such story told iy the hause of. Kaesta Keesta
was bun wighty years after fur radting began aiid fan}r yearz before colo-
nial settlernent {circa 1900} in uayf;q;mt snund ‘He wigs sy great-great-
grandtattier, who survived into the 1950s, a fulf decade after my:own birth.

A pierson s busy fashianing wo lmwes Inpreparaton to reslst
<change, The propheticword has mhatsmmt}neis mnungio _
change everynue's life., The knife maker is unaware that the person
who appmathe;- and begms & fnencﬂy conversation is the one
who, in Bnglish, muy be referred to a5 the 'Iransfﬂrme: “THe Trans-

former speaks first.
& W‘hs&i are 1".1‘.-1 inpaking?"
“Kritves." -
"Oh! For what purpose?”

"Iy say someons’s cuming to change us but nobody's
going 1 change mel™ {This bs suid with great copviction and

'msrihre.}.

“They are heaitifil?! Let me have aTook at those!t” (The

kniives are Bandad over 1o the Transformer.)

"Hers" {piacmg the 1w knives on each side ol the person’s
head), “from now on thiese shall be vour two edrs and you will

make the forest vy new home”
And that's how deer came 16 be.
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208 = Umeek of Ahousabis

This stery is set in mythical time, and it offers a non-Darwinian ac-
count of the origin of ene of Clagoquot’s many species. The “origin of spe-
eles” is i, and from, the Arst people, Other species, ke the deet, are pro-
duced from the first people, but they themselves remain essentially like the
st people throughout the ages, Creation is already comptlete it the begin-
ning of historlcal time—peopie already exist—but changes, transtormations
are accepted and expected. This listorical pracess is weither evolutiornary
nar developmental in the inear sense. Chavges are not from simplé to com-
plex, as a more madern worldview would have it, but from complex 1o conr-
plex, frem equal to equal, from one fife-form to another. Biodiversity is pre-
duged fronycommon origins; all life-forms ace Fom the sarme Fanily. in this
discourse, which remained unchanged for millenndia, Nuu-chab-oulth were
encouraged to see other species, as well ag other peoples, as equals. More
thag this, all life-forms, so (o speak, sat equatly at the same negoliating
table as the Nuu-chah-nulth, and fron: this table came the protocols such
as the ceremony to amknuwfe;!ge-t’he first sulpon of the sesson, or the cere-
mony to take down a great cedar for a great canoe, ft was atime of egatitari-
an discourse, :

Then camme the discoussiof colonization. The nature of this discourse
s unilateral, evolutionary, nea, hierarchical, and presumptuous. It com-
pletely overshadowed and ignored the first discourse. Consider the follove-
ing stary that records @ conversation between humans anly—a Nuu-chali-
nulth chief and an Englishman. One of these men wiji presume to beable to
improve upon the original ereation through the contradictions of dispog:
session and enforced assimilation. The first speaker is Shewish, a Teeshain
chief. The second speaker is Gilbert M. Sproat, ai Englishman, who records
the conversation. This exchange takes place in Tseshaht territory, up the
Alberni inlet, in August 1860, around the time of Keesta's birth. The political
ruror s that the King George imen ate coming:to dispossess and change
everyones way of life.

“Fhey say that more King Geotpe men will saon be here, and will
take our fand, our firewood, our fishing grouids; that ive shall e
placed on atittle spoy, and shatl have to do everything according
terthe fancies of the King Goorge men.”

“Do you believe all 1his?™ Yasked,

“We want your information,” said the speaker.

“Then," answered 1, it is true that more King George men
{as they call the English) are coming they will soon be here: but
your tand will be bought at a fair piice.”

*We do notwizh to seff our land nor our svazer: ler your
friends stay in thelr own county”
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Discoursas in and abou! Cliyoguot Sound = 201

“To which T eejoined: My greae chief, the high chief of the
King George men, seding that you do nor wark yoisr land, orders
that yous shall sell it ¢ 15 oF 1o tse ta you. The treey yoldo nat
need: you will fish and hunt as youdo now, and collect Browood,
planks for your bouses, and cedar or your canoes. The whiteman
will give you work, and buy your fish oil.*

“Ah, but'we dorit care o do as the white men wish.”

“Whether or not," said I, “the white men will come, Altyour
people know that they are your superiors; thiy. make the E}zmg;s
which you value, You cannot itk muskets, bimkets, or bread.
The white riven will teach your children to vead: printing, and to
b like themselves.” _

“We do not want the white man. He steals what we have. We
wish to live as we are.” [Sproat 1868, 4-5)

This sort of story Is also familar to the Nuuschak-nulth, I is not meanr
0 affirm their right to exist orto encourage muual respect between peoples.
It leaves othet species out of decount completely Tt suggests that'an alien
way oflife Is o behmposed on Clayoquot, segardless of what {s vight.

- 'This second discourse, which brought massive changes; is being chal-
lenged oow, even by seme of the descendants of the colobists, as the pre-
sumpmn of colonial superiority is called into question. Pcsstmedem G-
tions.of piurai ity that emphiasize egahtanamsm have smkmg smu!armess G
Nuy-chah-nulth conceptions ol the relation. betweer life-forms. T fact, a
ew pastcn)nnial discourse is: foreshadowed by 1he Suprerne Courtof Cana-
da in its Delgamikw ciecmmn 4 199?) Although the decision | is not digectly
G 13 Clayoquot Sound, its impact is universal In Canada because of the
original Crown-First Natlons relationship. In the pﬂmme of British Cotura-
bia, whete Delgamuukw is sitaated, the traditional territories have never
been ceded ar seld by the original Fiest Nations owners; Nelfther have these
iﬂdigmmas tarrkmﬁe-z Besn conguered, as happeneé frequently south of
the ho or. The Belgarnuntkw detision, which recognizes aborigina title, -
dramaﬂcaﬁy alters the eolonial agenda.

Snuatmg Sproat, the Nuu-chah-nulth chief, and their descendants in
relation to one another may be one approach to a discussion of the politics
af [‘la,}fuqum Sound. Much of the misunderstanding about one another,
which is apparent in the second story, continies to the present day. This
55y Presents tny own perspective on the politics af Clayoquot Sound in an
effort to clarify some of the misconceptions about aboriginals held by earky
Eumpe:m ;hinkers such as John Locke. Eocke’s work not only influenced
‘golonists such s Sproat, but cofitinues to mﬂuem:e people down to the pres-
snt day, as I?mm Kuehls's essayin {his volune indicates, T want to hightight
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20 o Uhreek of Showsalit

important cultural strands, which will help to situate the Nuit-chab-nulth
chief (and his descendants) as a protagoenist in & different story: & stoty like
the first, in which the Transformer-—not she white man-—appears as a super-
natural o divine heing.

Letus think through that tiest discourse {in which the story told here is

- but one of muny). It the beginning was the unity of creation. This unity is
exemplified in the Nuu-chah-nulth phrase “hishuk-ish tsawalk” meaning
“everyiling is one.” AL that moment of creation everyous was a guudas (a
person). Bveryone was recognizably people—tha is, wndl the Transfofmer
came and created a great variety of life-forms, among which was mranunateh,
the deer. Here, biodiversity is by divine design and arigin It situates con-
lemparary peaple in a particular relationship 1o all life-formis, Among the
Nuu-chah-nulih, this would be suflicient information w ¢xplain the peces-
sary protucols developed between humans and animals, between htmnans
andiali life-forms. Perhaps others require more explanation.

Creation presupposes Creator whose essence of, and in, the spirit de-
fines the origin and source of everything temporal and physical. Under-
lying all relationships on earth is the unifying source and demands of the
Creator, One-of these demands is not to he disrespectful tvard any part of
creation, because alf, in the beginning, were people: guufay Gne of the
ways to influence the maintenance of the integrity and unity of this cren-
tion while engaged in the necessary act of resource extraction is te nofe the
model presented by the Transformer in tie flest story.

From an empirical, scientific perspective it would appeat that the
creatien of beautiful deer happened av the expense of a person. However,
thiz appearance is misleading. The quufas who became a deer did not die
bt was eransformed by the shedding of one “cloak” ar "covering” for anoth-
er. The shedding of a cloak, giving of flesh, is therefore a dlelne acr of reans-
foemation, moving in etidless cycles from life co life, giving to giving, trang-
formation to fransformation, creation to creation, mutual recognition to
rutual respect, imutoal mspmsiﬁiﬁty {0 mt_migi accountability. In the tem-
poral, physical. and empirical sense, it would be said that the salmon pives
its life for the life of others, the cedar gives its life for the life of ottiers, the
deer gives its lfe for the Jife of others. But for the traditionst Nuu-chah-
ntlth, the salmon does notgive its life, but rsther, in an act of transfora-
ton, is prepared to give and share jts “cloak” in endless cycles, provided
the necessary protocols are observed (such as the ceremony with the firgt
satmon caught of the season), which Indicate mutual recognition, mutual
respect, nuatual responsibdlity. and muateal zecountability, For the Nuy-
chah=nulth, the salmon and deer are hrothers, and each is a brother’s keep-
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er; each is in a refationship of trust and honor. It is natural, smong and
within fallible humans, a8 evidenced In the Rirst stary, tir experlence tension
between trust and distrust, honor and dishonior. The quuias who changes
‘inte Deer s ar first preparing to resist this transformation, and this we rec:
ngnize as a very humsag respume v proposed dzange Iti 13 an act of fve will
that is subsumed by divine will, an asknmvledged superior urder of dasign,
This worldview is ir marked contrast io the worldview broughe hy Sproat,

In the second stary, Gilbert Sproat forvcasts coming changes to the
Nuu-chah-nufth, Where the first story ushered in the awesome wonders,
beauties, and bountifulness c;r hw!iﬂf(?rsxt}', the second story ushers i me-
dernity, which meant, for the Nuuschah- nulth; oppression, dispossession,
inequality, poverty, strange sicknesses, decimation, and enforced confor-
miry 1o Buropean ways of lile. A typleal and prevaliing notion about aborigh
reeds b expressed by a Jesuit missfonary in 1632, who wrole the following in
his journal: -

Thetreducation must conslst nor mervly of the trainaing of the
mind, Bt of meanmg thien from the Tabits und feetings of their
anvestors, und ihe reguirments of the language, arts snd customs
of eivilized life. (Cited inVallery 1942, 134}

As an Englishinan: once satd: "Al, there’s the rub?” The rub is in the
assumption. that civilizations wag absent in the abariginal, anid therefore
this void bad to befilled with the Bwrepean version of “language, arts and
tustoms of civilized life,” Sproat is more pragmatic about what it means to
be dvilized. He pguates it with technology: Fy0u can meke and use a col
phione, you are civilized, There are other assumptions of civility such ag
honesty, virtue, humitity, kindness, responsibility, discipline; and so on.
Whar has k meant, then, 1o bring the cruder, Sproatian version of civiliza-
tioks: tor thi * “wilderioss"™? I the proof of the pudd; fngisin ihe eaﬁhg; as Dan
waﬂte says, then one mﬂy Has toy observe the ciirent outcome of the col-
onizers’ agenda, E{ather than the. expected "good” that colonizers claiimed
to be bringing to the world, we see instead a threatencd state of the carths
environment, lelzatmn has been brought to the “wilderness" with de-
em'nclive force, How did the earth come fo s mrrent state? What kine of
ideas drove the colonizers of the world to bring sich rtiin to the earthi -

Locke, like his wmmrpumnes andd auhsequem thitkers, timnght w

contribute to hringmg order and gnod government to an otherwise disor-
dered (read wild, instinctive, savage, barbaric, inferior, _wsthnut iaws and
marals) world. His base of shservation wes a comparatively young Buro-
pean culture just emerging from its own “dark ages.” Europe was supposedly

Magnusson, Warren; Karena Shaw. A Political Spacs: Reading the Global through Clayoquot Sound.
Montreal, QC, CAN: McGill-Queen's University Press, 2002. p 203.
http://site.ebrary.comflib/oculguelph/Doc?id=102151838&ppg=218

Copyright © 2002. McGill-Queen's University Press. All rights reserved.
May not be reproduced in any form without permission from the publisher, except fair.uses permitted
under U.S. or applicable copyright law.



204 » ek of Ahorsaht

o be rescued by science, but the dcience at hand was hoth ethinoeentric
aitd disrespecttul of the property and sovereignty righis of uther peoples of
the warld. In Locke’s Second Treative vee read:

Ths wie sz, that the Kings of the Indlana In Ameriea, which s sdl)
& Pactern of the frst Ages in Asia and Europe, whilst the Inbabitants
ware too fesy for the Country, and want of People and Muney guve

Men noTemptation to enlavge thelr Posseselons of Land, or con-
eest for wider extent of Ground, are little more than Generals of
their Armies; and though they command absofutely inWar, yot at
home and in dme of Peace they exercise very fittle Bominion, snid
havebut & very nioderate Sovereiguty, the Resolutions of Peace
arid War, being ordinarily either in the People, orin a Couneil.
Though the war it self, which admits not of Pluratity of Governors,
naturally devolves the Command into the King's sale Authotity.
tLuocke 1388, 339-40)

When Locke, together with other infleential thinkers such as Rous-
seay, Hobbes, and Defoe, speculated about aboriginal existence, he did so,
not from empirical evidence, but from the peculiar clrcurmstances of his
owre ciliural experience, Therefore, writing under such ignorant and hiased
circumstances, Locke could not help but write sheer nonsense about the
nature of the ahériglnals of America. Withour firsthand evidence Locke is
able to say that the Indiang of the Americas represent the "Fattern of the
first Ages,” and the meaning of this phrage can be understood from the con-
text of not ohly his writings, but also the writings of his contemporaries.
The “Pattern of the Gest Ages” Is synonymaus with the notion of humansg
in an early evolutionary phase who luck al the Buropean acyuirements of
civilized life, Agaln, without any hard evidence, Locke fs able, fn one phrase,
1o dehurnanize a continent of people; by specntating that they have "no
Temptation to enlarge their Possessions of Land.” It is this kind of nonsense
tirae contributed to the creation of such enduring myths as the “nobie sav-
age.” How nontauman, how unlike the dvilized European, must an aborigi-
nal be, who is not tempted in the same way that Europeans are tempted?
Yet, beyond afl doubt, it is influential thinkers such as Locke who con-
tributed to the politics of Clayoquot Sound. Their misinforimed ideas and
speculations about aboriginals became the basis for the Indlan Act, whose
premise s consonant with the notion of the “Pattern of the fivst Ages” In
this act; the Indisng of Cavada are wards of the state, In the same way that
aciual children can become wards of the state. The “Patern of the frst
Ages” meant that aboriginals were like children who appear early on the
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evolutionary scale: innocent, instinctive, undisciplined, wild, without laws
and morals. In this imagined state of nature, where thete were no notions of
.pmperty and no laads properly “striated,” property and sovereighty were
created by the labor of Eutopean hands, Until recently, that has been tha ;
colonizets’ perspective,

However, chanyge seems to b an ongoing charcteristic of reativy—of
which the scenes in the first and second stories are examples. Decerber 11,
1997, marks another change, 4 legal milestone, away from the dark ages.
Oniy this rime I s not the aboriginals who are being forced ta dmnge The
Supreme Court of Canada’s Delgamuukw decision recognizing aboriginal
tide E’maiiy begins 1o break the coloniad stranglehold on aborigisal wiys of
tife first perpetrated (albeit in ignormce-—but ignﬂram.e: of rights is no ex-
cuse for viplations of thew). by the speculations of Burapean thinkers such
as Locke and hisideological offspring, '

The decision on Defgamuulowr expands the narrow confines of early
European: 1hink£ng to Include another polnt of view, anather perspactive.
Rather than Hmiting the notlon of property to @ particuter and peculiar

“stristion” of land, the Supreme Court discovers that property tan also ba
suf generis (Delgarmukiv v British Columbia, 1997, pars. 82, 112, 126) and
is also mare than afungzbie commodity {ibid., para, 139} Title to land is o
tonger desertbed: entlrely from Locke's perspective. Aburiginal perspectives
arenow included. This decision is a triumph of legal, Hnear Jogic.

This legal, linear, scientific logic hiag its prnb[ems, however, especially
wiien it Is founded in false premises, The colonizets, once having set them-
selves up ag pmtecmm of childlike al:xmgma}& (a false prerise), are now
legally bound to mny o this bit of historical fiction sreated by Locke and
uthem A cnmptemem to this historical &micm isthe ‘hmmur af the Crown.”
From 2 First Nations perspective, the acﬂmues an behalf uf the Crowri have
beert anything but honorable, and vet the phrase carrigs on, to good and
bad effect A major part of the historical fiction about abungmais found its
way Into Cazmdas constitution and became the reality, first in the form af
the Indian Act, and suhsm;nem!y as section 35(1) of Cmmtimticn fet 1582,
The irony is that it is these historical fictions {tabout the nature of the ab-
otiginal) that fater became legal reallties, These realities, it tuen, enabled
the mntampurary Nuu-chah-nulth to take an aboriginal tights stand on
Meares Island, to which the coust responded on its own. térms. Enviror-
mentalists rejoiced and Clayoquoc Sound was “saved” for the mgment; but
the outcome was not to stap the industrial practices in general. The foreut
companies simply began to focus their "barbaric and savags" attacks on the
environment in sther places around the world: This is the current situation
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of the politics of Clayoquot Sound fromr a First Nations perspective. Del-
gamuukw has chunged, and perhaps streagthened, the negotiating posi-
tion of First Nations, but the uitimate ontrome remains to be seemn.

tn the final paragraph of the Delgamuukw judgmert are found these
wires:

S, it the énd, the fegal rights of the tadian people will have 1o he
secommadated withio aur otal soctety by pelitical compromises
ant accommodations based in the first instarice on negotiation
and agreement and ultimately in accordance Wlth the soveraign
will of the community as a whole. The legal rights of the Gitksan
and Wet'suvet'en peoples, towhich this faw suit isconfitied, and
which allow o roons for any appm&sh other than the applicas
tion of the faw itself, and the fegal vights of all ahungmai peoples
throughout British Columbiy, form only one factor inthe wltimale
deiermination of whatkind of community we are going o have in
British Columbia and throughout Canada in the years shead.

The final paragraph of the Delgamtuke decision sets the ground rules for
yee another discourse, and this may prove a comforiing conchision for the
descendants of the colonizers. The Crown has impesed its sovergignty over
the land; made some treaty promises El&rgeiy unkept) afong the way; dis-
possessed & contingnt of people of their land, resources, and ways of life}
growr: 10 be the wealthiest on the face of the earth while depleting the once
vasl fESOUrCes; grown ovenwhelmingly in population and potitical power,
and it now says, feom 1hie vantage point ofascendancy, "the sovereign will of
the community as a whele™ will new determine our eollective futures. From
3 Fiest Nations perspective the future appears bleak. The “sovereign will of
the community us.a whole,” in practice, bas been themajor source of Bartlis
prabiems with respect to the environment and with respect to the rights of
aberiginals. The colonizers and their descendants have still not shown, for
the most part, that they are capable of being, and behaving, in a civilized
rrannes with respect to thelr refationship to the environment and thefrrela-
tipnship to aboriginal peaple.

In addition te the Delgamuukw decision, the cutrent treaty process in
Rritish Columbia is setting the stage for scene 4 of an ongoing drama. Scene
1 set the originad state of Clayoquore Sound, the resources of which were
ably manﬁgéd- for niillennia under ha-huuthi;! scene 2 ushered in moder-
nity and the subsequent devastations, and scene 3 (made possible by the
Dielgamuskw decision} might be sald 10 usher i a postmodernity that es-
pouses pluratity. The discowses of scene 4 will emerge from Delgamuukw
and the treaty process.

Magnusson, Warren; Karena Shaw. A Political Space: Reading the Globat through Clayoquot Sound.
Montreal, QC, CAN: McGill-Queen's University Press, 2002. p 206.
http://site.ebrary.com/flib/oculguelph/Doc?id=10215183&ppg=221

Copyright © 2002, McGill-Queen's University Press. All rights reserved. .
May not be reproduced in any form without permissien from the publisher, except fair uses permitted
under U.S. or applicable copyright law.



Disconirses inand abort Claygqual Soured « 207

Civilization, among traditional aboriginals, requires mutual recogni-
tlon, mutual respect, mutual responsibility, and mutual accountability. The
references are not to humans only but to sl Hfe-forms, for it ishelieved thar
we all have the same source, vur lives are bnumi up tegether merxmmhly
siaking us afl relations, “hishadk ish teawalk.” everything is one, In this view,
aconcept such as that held by modernity, of an *Other.” is a self-destructive
concept in practice becawse it is raoted in the maliclous fiction created by
early Eurepean chinkers about the place of the aboriginat. Postmodernity's
notion of plarality is more hopeful because it mirrors the best of the an-
cient netlons hedd, from the begianing of time, by waditional Nuu-chigh-
nulth, which is that the treatment of ail life should be with tespect because
weall have the same origins.

Neverthe!ess, the "honour of the Crown” today has become the honor
of pnstmodem:t}q the honwr of the mmmumty at Iazg& ’l‘&w quesrian .08
nains, 1% the community at large f:apabte of exercising, or aliowing, plurali-
ry? The guestion will nat be easy 1o answer becawse the am«*iae of plumhty
willheto admit that the original inhabitants ofCiaynquut‘muud andof the
Americas, were not the “Pattern of the first Ages” but in fact had ways of life,
the best of which, when practieed, could halance Individual with group
rights without violating the rights of either. The aboriginal genius for the
balancing of rights is overshadowed by the current imbakance of the focus

 on individual riglits, which has always resulted, since the onset of moderni-
ty. in enormous wealth for some and abject poverty for others, Listen, then,
in conclision, to avoice unbeard, or disregarded, by the colonizet, spoken
hetween 1615 and 1623, Sagard, a Recollet French misslonary. observed and
recurded in hxsjuumal the foliowing:

{Vihose of thoirNation . . . offer reciprocal Hospitality, and help
sachather $0 el sha: thiey provide for the neaeds of all s that
there is no poor beggar atalk in their towns, hourgs and ml_lages, as
['said elsewhere, so that they found it very bad hearing that there
wete in France o geent iumber 6f nesdy and beyggars, ancd thoughy
that it was due te a lack of charity, and hlamed us greatly saying
that i we had some intelligencs we would ser some order in the
matter, the remediss being simple. (Cited in lacnen 1974, 282)

Thehuman relationships describied here ae nota function of a small
popsilation, as some have argued in defense of their own lifeways, but of
values sitiated in & partieular worldview. Plurality situated in an evoludon-
ary v.mrtdwmv is not necessarily impossible in theory, bist ithas proven to be
a contradiction tn practice, wheteas pluralite situated in a worldview that
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B+ Unegh af Ahousafis

permits respect for all ife-forms allows the possibility to resolve the para-
dox of balancing individual with group rights.

Note

{. Ha-huull is the Nuu-chab-nulth word that, from 4 tesoyrce management
perspective, describes a rdalishship of penple 1o the etvironment and its LERORITES,
It refers to ourdght ovnership of soverelgn territory by the fa-seiih {chiefsy .mff T
manly knows specifie rights held by subelilefs. Resource extacion wes conducted
throughs steict sbservance of sacred protocols hat were destyned 10 displiy recogni-
tiomand respect in erder 10 ensisré sustainabitity
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